
Bible's great story: What is 
God like? Are people basi-
cally good or bad? What did 
Jesus do by dying on the 
cross? 
 
Biblical theology differs 
from systematic theology in 
that the former traces devel-
oping themes historically, 
whereas the latter investi-
gates discrete topics logi-
cally. 
 
The operating assumptions 
for biblical theology are 
therefore that the main theo-
logical lines of Scripture's 
story are discernable, and 
that we are called by God to 
learn, teach, and apply them 
in our churches. 
 
These assumptions are so 
essential to the fabric of 
Christianity that, if we refuse 
to grant them, we call into 
question the functional va-
lidity of God's self-
revelation, and we replace 
the authority of God's Word 
with our own finite and 
fallen reason. 
 
Some of the more unpopular 
biblical doctrines (divine 
sovereignty, election) are 
often either explained away 
so as to remove all inherent 

Introduction 
THEOLOGY. Just the sound 
of the syllables elicits from 
some Christians a cringe of 
visceral disdain. "Surely you 
don't mean to parrot the pri-
macy of your theological nice-
ties when real people are 
starving in Somalia?" The 
more garden variety response, 
however, seems to be a glazed 
look of incredulity from eyes 
that have developed decided 
predilections for image and 
experience over word and text. 
"Why read the Book when I 
can watch the movie?" With 
these and other such 
"constructive" criticisms, the 
budding church leader is dis-
missed back to the methodo-
logical drawing board to 
sketch a paradigm for ministry 
that evinces more convincing 
cultural awareness and more 
persuasive societal savvy. 
 
Perhaps the only other word in 
Christian use subject to com-
parable deprecation is doc-
trine. For many today there are 
few concepts that cause them 
to writhe with similar acerbic 
upheaval. At best, doctrines 
divide; at worst, they destroy. 
So we are conditioned to think 
by an ironically vacuous cul-
ture intoxicated by eclectic 
concoctions of multiple world-

views. 
 
So what is biblical theology? 
And what's so important about 
it that a few churchoholic 
cranks decided to give it its 
own web page? Can we really 
understand it and agree on it in 
the local church, and if so, 
how? What are the major to-
pographical contours that can 
give us a lay of the land, and 
what are some land marks that 
might let us know where we 
are and if we've overstepped 
the boundaries of Christian 
belief? What place should bib-
lical theology occupy in the 
local church, and, once there, 
how should it function? Come 
on in - we'll give you the dime 
tour. We won't be able to an-
swer all your questions - we 
still have a bunch of our own 
to ask. 
 
But if you consider yourself a 
confessing evangelical con-
cerned about the unity and 
purity of the church, then kick-
ing around this site might be 
helpful in discovering what 
exactly it is that we are called 
to unite around. 
 
What do You Mean by Bibli-
cal Theology? 
By biblical theology, we sim-
ply mean the main lines of the 
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offensiveness, or ignored all together 
by many pastors, thus obscuring the 
Bible’s clarity in the eyes of God’s 
people. 
 
When we obscure the Bible’s clarity 
in this way, we erode the confidence 
of budding Christians in their own 
Spirit-given capability to profit from 
Scripture by themselves. 
 
This corporate erosion of the confi-
dence of God’s people in the clarity of 
God’s Word weakens the local church 
by weakening the community’s faith 
in the life-giving, sanctifying power 
of God’s Word. 
 
Obscuring Scripture’s clarity through 
the attempted removal of its inherent 
offensiveness also blurs the intention-
ally distinct lines between the theol-
ogy of the evangelical church and the 
various theologies of the world. 
 
So in asking whether our theology is 
biblical, we’re really asking whether 
the theology we teach either clarifies 
or obscures the plain meaning of 
Scripture for the people of God. 
 
We’re also asking whether the theol-
ogy we teach helps distinguish the 
true gospel from other popular but 
less faithful teaching (Gal 1:6-9). 
 
When pastors explain away or ignore 
some of the Bible's less popular doc-
trines, the church's fidelity to Scrip-
ture is at least partially compromised. 
 
So in asking whether our theology is 
biblical, we’re also asking whether or 
not our perception and proclamation 
of the main lines of the biblical story 
are faithful to what the Bible actually 
and objectively teaches, especially on 
unpopular doctrines. 
 
Martin Luther said that if we preach 
everything but that one point of doc-
trine which in our time and culture are 
unpopular, we flee from the very bat-
tle we are called to fight. 
 

Biblical Background for Biblical 
Theology 
Sound Proof 
When the Apostle Paul wrote to 
Timothy and Titus, he mentioned the 
importance of sound doctrine. By 
"sound", Paul simply means reliable, 
accurate, and faithful. 
 
If anyone teaches false doctrines and 
does not agree to the sound instruc-
tion of our Lord Jesus Christ and to 
godly teaching, he is conceited and 
understands nothing (1 Tim 6:3). 
 
What you have heard from me, keep 
as the pattern of sound teaching, 
with faith and love in Christ Jesus. 
Guard the good deposit that was en-
trusted to you - guard it with the help 
of the Holy Spirit who lives in us (2 
Tim 1:13-14). 
 
He must hold firmly to the trustwor-
thy message as it has been taught, so 
that he can encourage others by 
sound doctrine and refute those who 
oppose it (Titus 1:9). 
Therefore, rebuke them sharply, so 
that they will be sound in the faith 
and will pay no attention to Jewish 
myths or to the commands of those 
who reject the truth (Titus 1:13). 
 
Sound Booth 
What these verses intimate is that 
even as early as Paul's lifetime, there 
was an objective, agreed-upon body 
of biblical knowledge from which a 
pastor could recognizably deviate, and 
which functioned as a standard by 
which the preaching and ministry of 
professing Christian pastors could be 
judged. 
 
In other words, Paul had a biblical 
theology, and he exhorted the pastors 
whom he discipled to stay faithful to 
it in their preaching and discipling. 
 
This is what it means to be sound in 
the faith, or to preach sound doctrine. 
It is to believe, obey, and preach all 
the doctrine of the Bible in a way that 
is accurate, reliable, and faithful. 

Why is Biblical Theology  
Important? 
The simplest reason biblical theology 
is important is because God com-
mands us to espouse it in all the pas-
sages that talk about the importance 
of soundness in doctrine. 
 
Accounts Payable 
Biblical theology is important for pas-
tors because God will call every pas-
tor to account for the way he has 
preached and ministered in the name 
of Christ (Hebrews 13:17). 
 
As ambassadors, we are commis-
sioned not to speak our word, but 
God's word. So our ministries will be 
judged by our faithfulness to believe, 
model, and preach God's truth. 
 
As under-shepherds, we are commis-
sioned to feed God's sheep on God's 
Word (Matt 4:4; John 20:15-17). 
Therefore, He will ask us whether or 
not we fed His sheep with the bread 
He gave us or the cotton candy for 
which they asked (2 Tim 4:3). 
 
Health Nut 
If man does not live on bread alone, 
but on the Word of God (Matt 4:4), 
then whether or not we get our theol-
ogy right as pastors will have an ef-
fect on the health of our churches. 
 
Biblical theology is like multi-grain 
bread - there's stuff in there that's 
really good for you. When we water 
down the theology of the Bible to 
avoid conflict, we bleach out the spiri-
tual nutrients that cause growth, and 
begin to feed people on a white bread 
theology that has nearly no nutritional 
value. 
 
Community Service 
When we are clear on biblical theol-
ogy, it is easier for the world to see 
how the church is different from the 
culture in which it lives. 
 
This difference will either be attrac-
tive or repulsive. But either way, the 
church will be performing her function in 



her culture as the aroma of Christ among 
those who are being saved and those who 
are perishing. To the one, we are the 
smell of death; to the other, the fragrance 
of life. And who is equal to such a task? 
(2 Cor 2:15-16). 
 
Marital Fidelity 
One of the most important reasons 
biblical theology is important is for 
the corporate fidelity of the Bride of 
Christ, the Church, in her spousal re-
lationship to the Bridegroom. 
 
When we fudge on our biblical theol-
ogy in order to make it easier to swal-
low, we are endangering the faithful-
ness of the Bride to her Bridegroom 
by blurring the lines between what is 
true about God and salvation, and 
what is actually idolatrous for us to 
think and believe. 
 
What is the Function of Biblical 
Theology in the Life of the Local 
Church? 
Corrects Our Understanding 
We all have preconceived notions 
about who God is, humanity’s biggest 
problem, and the solution to that prob-
lem. 
 
Because we are each tainted with sin, 
our understanding of God and spiri-
tual things has been skewed. Unless 
our misunderstandings about God and 
salvation are corrected, we will natu-
rally cling to the traditions we subjec-
tively prefer. 
 
The purpose of God’s self-revelation 
in the Bible is to graciously correct 
the way we see our spiritual world so 
that our perceptions conform more 
closely to God's description of Him-
self, His creation, and the salvation 
He has provided. 
 
Biblical theology therefore functions 
in the local church to objectively 
regulate our understanding of God 
and to give us a contextual framework 
in which to interpret our own spiritual 
experiences. 
 

This way we are freed from relying on 
our own subjective preferences or tra-
ditions. 
 
Protects Our Fidelity 
Some scholars and pastors have ar-
gued that having an overarching bibli-
cal theology in mind spoils the integ-
rity of the exegetical endeavor by as-
suming the conclusion in the prem-
ises. 
 
Yet accurately understanding the part 
of any whole requires at least some 
broad understanding of the function 
and position of the part relative to the 
whole. 
 
Biblical theology therefore functions 
in the local church to keep our de-
tailed study and preaching account-
able and faithful to the broad story 
line of the Bible. 
 
Directs Our Methodology 
Sometimes what we say can be ob-
scured or contradicted by how we say 
it. When this happens, we have failed 
to let our message direct us in the se-
lection of a complementary method. 
 
Our understanding of the Bible’s the-
ology, even if that understanding is 
mistaken, will have important and 
specific ramifications for the way we 
go about preaching, evangelizing, dis-
cipling, leading in worship, adminis-
tering church discipline, and a whole 
host of other practical pursuits. 
 
Biblical theology therefore functions 
in the local church to keep our method 
from contradicting or obscuring our 
message. 
 
Connects Our Worship 
When we read the Bible piecemeal, 
hopping around from place to place 
with no real rhyme or reason, we only 
see small pieces of the integrated mu-
ral of redemption that has been 
painted for us. 
 
When we pay attention to the major 
themes of the overall story in the Bi-

ble, we begin to see a richly woven 
tapestry of the character of the God 
we worship, and of the mighty acts of 
deliverance for which He is so famous 
and praiseworthy. 
 
Biblical theology therefore functions 
in the local church to continually re-
mind us of Who exactly it is that we 
are worshipping, and why it is that He 
alone deserves our undying trust, obe-
dience, and praise. 
 
Effects Our Application 
If I have no idea what my wife’s fa-
vorite flowers are, I will be hard 
pressed to please her with a bouquet 
of them when I come home from 
work. We simply cannot apply what 
we do not know. 
 
If we want to live lives that please 
God in every way, then we must 
know something of who God is, what 
He desires from us, how he wants us 
to walk before Him, and the traits in 
His character that He delights to see 
reproduced in us. 
 
Biblical theology therefore functions 
in the local church to notify pastor 
and parishioner alike of how we can 
please God in our behavior by show-
ing us His character and ways written 
large on the canvas of redemption. 
 
What are some of the most im-
portant aspects of Biblical  
Theology? 
 
What is God Like? 
God is a Creating God. 
One of the very first things the Bible 
tells us about God is that He is a cre-
ating God. 
 
God creates the universe and all the 
creatures in it (Gen 1). 
 
God creates man in His own image as 
the pinnacle of His creation (Gen 2). 

 
God creates a special people for Himself, 
starting with Abraham's election 
(Gen 3). 



This creative activity of God gives 
Him a Creator’s authority over His 
handiwork, meaning that He has the 
right to do whatever He wishes with 
whatever He has created. 
 
This is in large part why His election 
of Abraham and Israel as a special 
people is completely fair and legiti-
mate: He has a right to treat them in a 
special way because He owns every-
thing that exists by virtue of creating 
it all. 
 
God is a Holy God. 
God’s holiness has ramifications for 
our behavior if we are to enjoy a rela-
tionship with Him as our Father. 
 
Your iniquities have separated you 
from your God; your sins have hid-
den his face from you, so that he will 
not hear (Isa 59:1-2). 
 
Your eyes are too pure to look on 
evil; You cannot tolerate wrong (Hab 
1:13). 
 
God’s holiness as it relates to our sin 
is what makes atonement necessary 
for forgiveness. 
 
Since all people sin (1 Kings 8:46), 
and since we can’t deal with sin our-
selves, Another must satisfy God’s 
anger and reconcile us to God by sac-
rificing His life as the penalty for our 
sin (Rom 6:23). 
  
All have turned aside, they have to-
gether become corrupt; there is no 
one who does good, not even one (Ps 
14:3). 
 
Therefore no one will be declared 
righteous in [God’s] sight by observ-
ing the law; rather, through the law 
we become conscious of sin (Rom 
3:20). 
 
This is what Jesus Christ’s sacrificial 
death accomplished – the satisfaction 
of God’s holy anger and the restora-
tion of our relationship with God 
(Heb 9:11-14, 23-28). 

This view of our sin as separating us 
from God’s holy presence has impor-
tant ramifications for the way we go 
about leading people in the local 
church.   
 
If we think people are basically good, 
then the church will need to build 
people’s self esteem by building on 
the resident good in them. 
 
If we think people are basically sinful 
and separated from God, then the 
church will need to clearly present the 
gospel of Jesus Christ as the only way 
to avoid God’s anger and be recon-
ciled to the One who created us. 
 
God is a Faithful God. 
The Lord, the Lord, the compassion-
ate and gracious God, slow to anger, 
abounding in love and faithfulness, 
maintaining love to thousands, and 
forgiving wickedness, rebellion and 
sin. Yet he does not leave the guilty 
unpunished... (Ex 34:6-7). 
 
God’s faithfulness extends both to His 
commitment to oppose and punish 
sin, as well as His commitment to 
keep His good promises to those who 
fear Him. 
 
Yet how can God be faithful both to 
“forgive wickedness” on the one hand 
and yet “not leave the guilty unpun-
ished” on the other? 
 
God presented [Jesus] as a sacrifice 
of atonement…to demonstrate His 
justice at the present time, so as to be 
just and the One who justifies those 
who have faith in Jesus (Rom 3:25, 
26). 
 
By executing our sentence on His 
Son, God reveals Jesus Christ to be 
the answer to the riddle of how God 
can forgive our wickedness while at 
the same time remaining faithful to 
punish the guilty. 
 
Jesus Christ is therefore the fulfill-
ment of God’s promises – His prom-
ise of judgment for sin, and His prom-

ise of forgiveness for sinners. 
 
God is a Loving God. 
God’s faithfulness is a function of His 
love. More specifically, He is faithful 
to forgive the sins of His people and 
bring them holiness because He loves 
them. God’s love motivates His faith-
fulness. 
 
“This is love: not that we loved God, 
but that He loved us and sent His 
Son as an atoning sacrifice for our 
sins…. We love because He first 
loved us” (1 John 4:10,19). 
 
“Like the rest, we were by nature 
objects of wrath. But because of his 
great love for us, God, who is rich in 
mercy, made us alive with Christ 
even when we were dead in trans-
gressions – it is by grace you have 
been saved” (Eph 2:3-5). 
 
“For God so loved the world that He 
gave His one and only Son, that 
whoever believes in Him shall not 
perish but have eternal life” (John 
3:16). 
 
God is a Sovereign God. 
God’s sovereignty enables Him to 
remain perfectly faithful to His prom-
ises of blessing and threats of judg-
ment (Ps 135:6). 
 
Then I praised the Most High; I hon-
ored and glorified Him who lives for-
ever. His dominion is an eternal do-
minion; His kingdom endures from 
generation to generation. All the 
peoples of the earth are regarded as 
nothing. He does as He pleases with 
the powers of heaven and the peoples 
of the earth. No one can hold back 
His hand or say to him: ‘what have 
you done?’” (Dan 4:34-35). 
 
Notice that the way the king praises 
God is to acknowledge specifically 
His sovereignty over all that He has 
created. When we refuse or are reti-
cent to acknowledge God’s sover-
eignty, we are withholding praise 
from Him that is His due. 



God’s sovereignty extends even to the 
salvation of sinners. 
 
Everyone who calls on the name of 
the Lord will be saved; for on Mount 
Zion and in Jerusalem there will be 
deliverance, as the Lord has said, 
among the survivors whom the Lord 
calls (Joel 2:32). 
 
God has mercy on whom He wants to 
have mercy, and He hardens whom 
He wants to harden… Does not the 
potter have the right to make out of 
the same lump of clay some pottery 
for noble purposes and some for 
common use? (Rom 9:18, 21). 
 
Our acceptance or rejection of this 
truth will have implications for how 
we understand conversion and there-
fore how we do evangelism. 
 
What is Man Like? 
Dead Weight 
Many Christians believe that man has 
been left just enough free will to 
freely decide to follow Christ of his 
own partially good volition. The Bi-
ble, however, presents a different pic-
ture. 
 
We are naturally dead in our trans-
gressions (Eph 2:1). 
 
We are naturally God's powerless ene-
mies (Rom 5:6,`10). 
 
We are naturally void of righteous 
works that would commend us to God 
(Titus 3:5). 
 
We are naturally unwilling to seek 
God of our own volition (Isa 65:1). 
 
The Bible presents us as dead, power-
less, and enemies of God apart from 
His regenerating grace. It is not that 
we must choose to wait for redemp-
tion even though we long for it. Nor is 
it that we must wait for God to repent 
and believe for us. It is that we are not 
spiritually alive TO long for it. We 
will remain inert in our deadness until 
God gives us the gifts of repentance 

and faith. 
 
This is why the imagery of Jesus 
knocking politely on the door of our 
hearts is inaccurate. Jesus breaks 
down the door, finds us dead on the 
other side of it, and breathes life into 
us! 
 
Under the Knife 
What then does man need? The Bible 
says he needs a heart transplant. 
 
I will give you a new heart and put a 
new spirit in you; I will remove from 
you your heart of stone and give you 
a heart of flesh. And I will put my 
Spirit in you and move you to follow 
My decrees and be careful to keep 
My laws” (Ezek 36:26-27). 
 
I will give them a heart to know Me, 
that I am the Lord. They will be My 
people, and I will be their God, for 
they will return to Me with all their 
heart (Jer 24:7). 
 
Man’s greatest need, then, is a new 
heart, and conversion is therefore the 
work of 
God in extracting our hard hearts and 
giving us hearts that are soft to the 
salvation He has worked for us in Je-
sus. 
 
This understanding of conversion cor-
rects the popular misunderstanding 
that conversion is a prayer or decision 
that WE make for ourselves. We cer-
tainly do need to make a decision. But 
conversion is not something we do for 
ourselves. It’s something God does in 
us. 
 
What did Jesus do by Dying on 
the Cross? 
Possibility or Reality? 
Did Jesus secure the possibility of 
redemption for all people without ex-
ception, or did He accomplish the re-
ality of redemption for a great many 
without distinction? 
 
It is understandable and almost in-
stinctive for us to want to believe that 

Jesus secured the possibility of re-
demption for all without exception. 
 
The Bible says that God is love. If this 
is true, how can God intentionally 
leave some people in their unre-
deemed condition when so much is at 
stake? 
 
The Bible says that God is fair. If this 
is true, how can God intentionally 
send Jesus to die for some people but 
not for others? 
 
God created man in His own image. If 
this is true, doesn’t man still have 
enough of that inherent goodness in 
him to choose God without God ma-
nipulating his decision before he 
makes it? 
 
God created man with freedom. If this 
is true, isn’t man’s salvation ulti-
mately dependent on a decision that 
he alone can make. 
 
As intuitive as these considerations 
are, the Bible teaches us that Jesus’ 
death accomplished the reality of re-
demption for a great many without 
distinction. 
 
And this is the will of Him who sent 
me, that I shall lose none of all that 
He has given me, but raise them up 
on the last day (John 6:39). Securing 
a mere possibility would not allow 
Jesus to speak so confidently. 
 
He did not enter by means of the 
blood of goats and calves; but He 
entered the Most Holy Place once for 
all by His own blood, having ob-
tained eternal redemption…For this 
reason Christ is the mediator of the 
new covenant, that those who are 
called may receive the promised eter-
nal inheritance (Heb 9:12,15). Jesus 
effectively obtained redemption by 
Himself, and He did so for those who 
are called. 
Since that time [Jesus] waits for his 
enemies to be made His footstool, 
because by one sacrifice He has 
made perfect forever those who are  



being made holy (Heb 10:14). 
 
Biblical Theology and Your 
Church 
Read 1 Tim 6:3-5. How does Paul 
describe a person who teaches “false 
doctrine?” Why do you think it was so 
important to Paul that Timothy give 
his people “sound instruction” and 
“godly teaching?” 
 
What does a person need to believe in 
order to become a member of your 
church? How do those beliefs distin-
guish your church from others in your 
area? On what issues does your 
church allow a measure of liberty? 
 
Some doctrines that are unmistakably 
present in Scripture are often ignored 
or neglected because they have 
proven to be difficult, controversial, 
or even divisive. Is potential contro-
versy a good reason for us to avoid 
conversation and instruction about 
these doctrines in our churches? Why 
or why not? 
 
How do you think the Bible answers 
the following questions? Give scrip-
tural references for your answers. Are 
people basically bad or good? What 
did Jesus Christ do by dying on the 
cross? What happens when someone 
becomes a Christian? If we are Chris-
tians, can we be sure that God will 
continue to care for us? If so, is His 
continuing care based on our faithful-
ness, or on His? 
 
Paul writes in Titus 1:9 that the 
leader of a congregation “must hold 
firmly to the trustworthy message as it 
has been taught.” Do you think that it 
is important for a pastor or elder to 
understand and embrace God’s sover-
eignty in salvation? What is the dan-
ger of a church leader who doubts 
God’s sovereignty in this area or who 
misunderstands biblical teaching on 
this matter? 
 
Resources for Growth and Ap-
plication 
Goldsworthy, Graham. The Golds-

worthy Trilogy: Gospel and Kingdom, 
Gospel and Wisdom, The Gospel in 
Revelation (Cambridge: Paternoster), 
2000. 
 
Goldsworthy, Graham. Preaching 
the Whole Bible as Christian Scrip-
ture (Grand Rapids: Eerdmans), 2000. 
 
Machen, J. Gresham. Christianity & 
Liberalism (Grand Rapids: Eerd-
mans), 1923. 
Murray, John. Redemption Accom-
plished and Applied (Grand Rapids: 
Eerdmans), 1955. 
 
Robertson, O. Palmer. The Christ of 
the Covenants (Phillipsburg, NJ: Pres-
byterian and Reformed), 1981. 
 
Vos, Geerhardus. Biblical Theology 
(Carlisle, PA: Banner of Truth), 1994. 
 
  

He is  mentioned about seventy times. 
 
The particular period in the ministry 
of the Holy Spirit in the church—
treated in this study, from this point to 
the close—is from the day of Pente-
cost to the martyrdom of Stephen, the 
first deacon (Acts 2:1–7:60). The ac-
tion is all in the city of Jerusalem and 
is marked by the display of marvelous 
divine power. This is a natural divi-
sion occupying in time about five 
years, 30–35 A.D. The command of 
Christ was here fulfilled that His dis-
ciples should first witness for Him in 
Jerusalem (Acts 1:8) the place of His 
death and resurrection. 

 
The General Preparation for this 
baptism (Acts 2:1–12) was long and 
arduous. It is true that when it came to 
pass, it came suddenly, but the way 
and the men had been made ready. 
The Old Testament prophets had fore-
told it and sought to qualify the peo-
ple to receive it. Jesus had not only 
had His disciples under careful train-
ing, but He had gone up and down 
and roundabout through Palestine 
preaching and teaching things pertain-
ing to the Kingdom to all who would 
listen. Then His trial, death and resur-
rection had been so accomplished, in 
the sight of a multitude of people, 
when Jerusalem was crowded with 
Jews attending the Passover that these 
great events were upon every tongue. 
 
But now when Jesus has accom-
plished His mission on earth, in bod-
ily form, He bids His disciples wait 
until they shall be baptized with the 
Holy Ghost (Acts 1:5). 
 
It was not sufficient that the multitude 
without and the disciples themselves, 
much more intimately, should have a 
knowledge of the facts about Christ, 
but there must be an added divine 
power through the Holy Spirit to 
make these facts glow with life and a 
light which should change men’s 
hearts and cause them to turn to their 
Saviour. The witnesses to the facts 
were to testify for Christ after the  
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THE CHURCH IN 

JERUSALEM 
THE BAPTISM BY THE 

HOLY SPIRIT 
 

Time. From the Ascension of Christ 
to the martyrdom of Stephen, 30–35 
A.D.  This baptism marks not only a 
great epoch in the history of the 
church, but of the world. Many writ-
ers date the beginning of the Christian 
church from this baptism. The agency 
of the Holy  Spirit is very marked in 
the record of the Acts.    



descent of the Holy Spirit and not be-
fore. The Christian church was 
planned not as a human, but a divine 
creation; without the Spirit it has no 
power; with the Spirit it is the mighti-
est institution on earth. 
 
The Immediate Preparation.—After 
the ascension of Jesus, the disciples 
returned to Jerusalem, repaired to the 
upper room of a certain house and 
held a ten days’ prayer-meeting. 
There they “all continued with one 
accord in prayer and 
supplication” (Acts 1:12–14). 

 
     It is significant that this goodly 
number of disciples, about an hundred 
and twenty, spent their waiting time 
not in discussion or speculation over 
the wonderful events which they had 
recently witnessed and what would 
come to pass in the immediate future, 
but they placed themselves in an atti-
tude of earnest and prayerful expec-
tancy. Their supreme desire was to be 
used in the most effective way to pro-
mote the salvation of men. It is not 
too much to say that any church—if 
all the members would come together, 
or any considerable number of them, 
in a like spirit for a ten days’ prayer-
meeting-might likewise have a won-
derful outpouring of the Spirit. The 
way to divine blessing is still through 
prayer. 
 
The Fulfillment of the Promise 
made by Christ, before His death 
(John 14:16, 17; 16:7–15) and after 
His resurrection (Acts 1:5, 8) came to 
pass on the day of Pentecost on the 
morning of Saturday or Sunday May 
27 or 28, 30 A.D.  It was a fitting time 
for the display of divine power. This 
feast of Pentecost was the second of 
the great feasts of the Jews. It was so 
named because it was kept on the fif-
tieth day after the Passover. It was the 
feast of harvest and of first fruits. Be-
cause of its being in the summer 
greater numbers were present in Jeru-
salem than at any other season from 
all parts of the world. “From a census 
taken in the time of Nero more than 

2,700,000 people were gathered at the 
Passover and still greater numbers 
came to Pentecost.” It was on this day 
that the Jew was to remember that he 
had been a bondman in the land of 
Egypt and had been led forth to free-
dom. It was also the traditional me-
morial day of the giving of the law on 
Sinai. It was therefore especially suit-
able for a new manifestation of the 
Spirit and the giving of a new spiritual 
law in Christ and the leading of the 
people out into a new religious free-
dom. It was a great feast of the gather-
ing of the first fruits of Christ on 
earth. 
 
The Descent of the Holy Spirit is the 
record of a historical fact and the sim-
plest fact is sometimes not easy to 
explain. The narrative, however, is a 
plain one and is told in a compara-
tively few sentences. The disciples are 
of one accord in one place. Suddenly 
there is the sound as of a rushing 
mighty wind. Cloven tongues like as 
of fire sit upon the disciples’ heads. It 
is not said that it is a rushing mighty 
wind, but like the sound of it. It is not 
said that the tongues are of fire but 
like it (Acts 2:2, 3). 
 
The writer is attempting to describe a 
supernatural event in comparative 
terms. The disciples are, however, 
filled with a power beyond their com-
prehension. They are enthused with 
the Holy Spirit. They become new 
men speaking with extraordinary fa-
cility and ease. All their timidity and 
hesitation have departed. They speak 
with other tongues (Acts 2:4) as the 
Spirit gives them utterance. 
 
The symbol of the flaming tongues 
has large meaning in it. Fire is a rep-
resentative characteristic of the Holy 
Spirit; it is bright and glorious and not 
only represents His revealing power, 
but also His purifying and cleansing 
power. “The human tongue, illumi-
nated and sanctified by fire from the 
inner sanctuary, was about to be the 
instrument of the gospel’s advance-
ment.” The best preaching has been 

called, “logic set on fire.” A new 
spirit always means a new tongue.” 
 
     The speaking with “other tongues” 
has been described as “a sudden and 
powerful inspiration of the Holy  by 
which the disciples uttered not of their 
minds, but as mouthpieces of the 
Spirit, the praises of God in various 
languages, hitherto, and possibly at 
the time unknown to them. This mira-
cle was meant to foreshadow the uni-
versal progress of the new faith and 
its message for all mankind, without 
distinction of nation, position or age. 
Pentecost is the reversal of Babel.” 
 
Some Effects of the Presence of this 
Power.—The first effect was upon 
the disciples themselves. From timid 
men they became exceedingly bold in 
the presentation of their cause. They 
had to speak to a multitude of people 
who had a short time before cried out 
for the death of their Master and Lord. 
 
The second effect was upon the multi-
tude. They were “confounded” and 
“amazed,” they “marveled” (Acts 
2:6, 7). Their interest was aroused to 
the highest point when every man 
heard the disciples speaking “in his 
own language.” There is no better 
time to present the truth to men than 
when they themselves are roused to 
the highest point of interest in regard 
to it. Peter spoke to a highly interested 
audience. 

 
The third effect. Three thousand souls 
(Acts 2:41) were converted. 

 
The picture of the state of the early 
church given in Acts 2:42–47 is cer-
tainly a beautiful one. Here is peace, 
joy and harmony in the faith in Christ. 
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