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The A  of 
Our S  

Part 1 
 

Exploring the Depth of 
Jesus’ Prayer for His 
Own 

 
The Lord’s Own Prayer 

John 17:1 (NASB)  
1 “Jesus spoke these things; and lifting 
up His eyes to heaven, He said, 
“Father, the hour has come; glorify 
Your Son, that the Son may glorify 
You.” 

 
     It is customary for us to refer to the pray-
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Talmid ַּתְלִמיד   a Hebrew word that means “a true disciple who desires to be what 
the Rabbi Jesus is.”   

 Whoever claims to live in Him must walk as Jesus did. 1 John 2:6 (NIV)  
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er which we find recorded in the Sermon 
on the Mount and in Luke 11 as the 
Lord’s Prayer; but in reality, of course, 
that was the prayer which He gave as a 
kind of model to His disciples and to 
others, whereas here we have what can 
truly be called our Lord’s own prayer, 
for here we find Him praying His own 
personal prayer to the Father. The cir-
cumstances in which he came to do so 
are familiar to all of us. “Jesus spoke 
these things”, are a reference to the 
great and mighty discourse which is rec-
orded in chapters 14, 15 and 16 of this 
gospel. Then, having spoken those words 
about the Holy Spirit who is to be given 
to the believers, about what he could do 
in them, and all the results of his coming, 
our Lord lifted up his eyes to heaven and 
began to pray. 
 

A quaint preacher in the seventeenth 
century said what is, I believe, the eter-
nal truth about this prayer: ‘It is the 
greatest prayer that was ever offered on 
earth and it followed the greatest sermon 
that was ever preached on earth’. In a 
sense, nothing can be added to that. Here 
you have this sermon in those three 
chapters, then, immediately at the close 
of the sermon, our Lord offers up this 
prayer. It is one of the richest and most 
sublime statements to be found any-
where, even in the Scriptures themselves. 
And there is a sense in which one 
preaches it with fear and trembling, lest 
one may in any way detract from its 
greatness and from its value. There have 
been those in the past who have felt that 
here we are dealing with something 
which is so sacred, because it is the very 
opening into our Lord’s own heart, that 
the only right thing to do with this prayer 
is to read it.  
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There was a great man living in Germany in the 
seventeenth century called Stein (the leader in many 
ways of the great Pietistic Movement which was 
practiced by the Moravian Brethren and others) who 
said he dared not preach on John 17, and there have 
been many others who have agreed with him. 

 
Yet it seems to me that that is a mistake, for I 

would argue that our Lord would never have uttered 
this prayer audibly unless he had intended that we 
should hear it and that we should be able to study it 
and, above all, that we should be able to grasp its 
teaching. He did not merely pray to God, he prayed 
audibly to God, and the disciples heard him. Thus, 
the prayer was preserved, and it seems to me that in 
this we have a wonderful illustration of the kindness 
of our Lord in allowing his disciples to hear this 
prayer and in arranging that it should be recorded in 
this way. 

 
And, of course, as you look through the history 

of the church you will find that this prayer has been 
used of the Spirit in a very exceptional way to sus-
tain people and to support them as they face difficul-
ties in life, and especially when their time has come 
to die. The most notable example, perhaps, is that of 
John Knox, that great leader  in the Protestant 
Reformation in Scotland, and mighty man of God. It 
is said that during the last days of his life, realizing 
that he was about to die, he asked his wife to read 
John 17 to him, and it was actually as she was 
reading this wonderful chapter that he passed from 
time to eternity. This is in no way surprising when 
you come to realize the wealth that there is here for 
us. 

 
I am calling attention to it now because I am 

more and more convinced that half our troubles are 
due to the fact that we fail to realize what exactly is 
offered in the Scriptures. All our anxieties and trou-
bles, all our uncertainties and hesitations, and so 
much of our unhappiness in our spiritual lives, is to 
be traced simply to the fact that we do not realize 
what is provided for us. The apostle Peter, in his 
second epistle, does not hesitate to say that “…
everything pertaining to life and godliness…” are 
given to us (2 Peter 1:3 NASB).  

 
2 Peter 1:3 (NASB)  
3 “Seeing that His divine power has grant-
ed to us everything pertaining to life and 
godliness, through the true knowledge of 
Him who called us by His own glory and 
excellence.” 

 

And the claim that is made constantly in these New 
Testament epistles is that there is no conceivable condi-
tion which we can ever know, there is no state of the 
soul which we can ever enter on, that has not already 
been prepared for. There is teaching concerning it, and 
God’s people are meant to be people who are always 
rejoicing in the Lord. We are meant to know the fullness 
and the triumph, we are meant to experience a glory 
even here on earth. 

 
But the question that arises is this: why are we 

not all, therefore, glorying and rejoicing in this great 
salvation? Why is it that so often we are apologetic and 
give the impression of being defeated? Why are we of-
ten so fearful of the world and of the future, concerned 
about God’s cause and about the church? Why do we 
frequently, in this morbid concern, resort frantically to 
things that are often unworthy?  

 
Now I suggest that the explanation of all these 

things is our failure to realize what is provided for us, 
our failure, if you prefer it, to realize our position in 
Christ, and to enter into our heritage. We are, of course, 
entirely without excuse because, as I have been remind-
ing you, it is all here for us. If we had nothing but John 
17 we would surely have more than enough to sustain 
us, because here our Lord has given us an insight into 
our whole position, and into everything that is of im-
portance and of value to us while we are in this world of 
time. We can do nothing better, therefore, than to look 
at this prayer, and to consider what He has to say. 

 
Here is the position. He was about to leave the disci-

ples, He knew how troubled they were, because they 
had already shown it, and He had started His sermon by 
saying, ‘Let not your heart be troubled.’ They were 
troubled because He had just been telling them that He 
was about to go from them, and that had come as a shat-
tering piece of information. Here they were, they had 
been following Him for three years, they had listened to 
His teaching, they had observed His miracles, they had 
come to rely upon Him, and He had given them certain 
powers.  

 
If there was a problem or difficulty they turned to Him 
at once and put their questions; He was always ready to 
answer, and He was very patient. And now, after these 
wonderful three years and after all this intimacy and 
rich fellowship, He tells them that He is about to leave 
them. They are utterly crestfallen and dumbfounded, 
and He, looking at them, can see it. He reads their 
minds and understands their spirits, and so He begins by 
saying, “Do not let your heart be troubled; believe in 
God, believe also in Me” (John 14:1 NASB). Then He 
proceeds to unfold for them this wonderful doctrine, 
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this, to them, amazing idea that it was expedient for 
them that He should go away, that they were going 
to be in a better, not a worse, position as a result of 
His going, because He was going to prepare a place 
for them. Not only that, He was going to send them 
another Comforter who would be in them and He 
would come and dwell in them by the Holy Spirit—
that extraordinary doctrine of the indwelling Christ, 
of the abiding of the Father and the Son in the very 
life of the believer. And He goes on to work out and 
explain that blessed and wonderful doctrine. 

 
But He does not stop at that. He now prays for 

them, in order that they may know that when He has 
left them here on earth, when He has gone to be 
with the Father, He is still going to go on praying 
for them. He says in verse 11, “I am no longer in 
the world; and yet they themselves are in the 
world, and I come to You. Holy Father, keep 
them in Your name, the name which You have 
given Me, that they may be one even as We 
are” (John 17:11 NASB). 

 
He not only tells them in doctrine and teaching, 

He wants them here to see that He is committing 
them to the Father, so that they may know that they 
are never left to themselves, but that in all circum-
stances and conditions He will still be looking after 
them. He will be their great Intercessor, indeed the 
Father himself is concerned about them. That is his 
object and purpose in praying this prayer audibly, 
that they may come to know, while He is still with 
them, the concern that He has about them, and will 
continue to have even though He is going to be out 
of their sight. 

 
That is the essence of this prayer and what I 

want to do now is to take a general view of the pray-
er. Later I hope to consider it more in detail, and to 
expound and unfold its rich, its glorious and price-
less teaching. Let me ask some questions before we 
go any further. How often have you read this chap-
ter? What has been the value of this chapter to you 
until now? How often have you explored its riches? 
How often have you turned to it in distress? Do you 
understand John Knox’s feeling when he wanted it 
to be read to him?  

 
It does seem to me that many of us are guilty of 

putting this great prayer as it were on one side in a 
kind of mock humility. Our greatest danger—indeed 
I feel it is my greatest danger—is to read the Scrip-
tures too generally instead of looking into them, lis-
tening to every phrase, taking hold of every utter-
ance, asking questions concerning every statement. 

Every one of these statements has a profound and rich 
meaning if we but take the trouble to look for them. 

 
Let us, then, begin to do that together. Let us take a 

general view of this prayer, and discover some of the 
obvious lessons which are here on the very surface. The 
first thing which I think we must learn is how to pray. It 
is, after all, a model prayer, not in the sense that the so-
called Lord’s Prayer is a model prayer, but in the sense 
that this is the way in which our Lord Himself prayed, 
and it is an example, or an illustration in practice. We 
can always be quite certain that the right way to pray is 
the way in which He prayed. His whole life, in a sense, 
was a life of prayer. Though He was the Son of God, He 
spent so much of His time praying, and this is His way 
of praying. 

 
Now we all need instruction on this matter. We 

sometimes think that prayer is simple, but it is not. The 
great saints of all the centuries are agreed in saying that 
one of the most difficult things of all is to learn how to 
pray. If any Christian has been feeling cast down be-
cause he or she has found prayer difficult, they must not 
be discouraged, because it is the common experience of 
the saints. The person I am worried about is the one 
who has no difficulty about prayer, there is certainly 
something wrong about him. Prayer is the highest 
achievement of the saint. It does not just mean ‘saying a 
prayer’—incidentally, what a horrible phrase that is—
people talk about ‘saying a prayer’, but that is a very 
different thing from praying. It is a comparatively easy 
thing to say or read a prayer, but the main thing is to 
pray, and here we find our Lord praying. 

 
You will see that there is a great logical sequence in 

the various petitions; our Lord does not merely utter a 
number of petitions at random, there is a definite ar-
rangement, there is a very precise order, so that we have 
to realize that in prayer we must exercise a certain 
amount of discipline. The first thing always in prayer is 
to recollect ourselves—the act of recollection—a paus-
ing to meditate and consider what exactly we are about 
to do. We begin to realize the Person whom we are go-
ing to address, and that leads to a certain inevitable con-
sequence which will emerge as we analyze this great 
prayer. 

 
John 17, therefore, is a wonder ful illustration of 

the way in which we should pray. But at the same time, 
it at once leads us into an understanding of who this per-
son is who begins to pray. There is no chapter, perhaps, 
which gives us a greater insight into the person of our 
blessed Lord Himself than this very prayer which we 
are considering together. He addresses His Father: 
‘Glorify thy Son, that thy Son also may glorify thee’; 
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We hear very little about that today. We are so sub-
jective, we are so interested in particular benefits, far 
too infrequently do we stand back and view the whole 
grand sweep of the plan of salvation. But you find it all 
here, you will find it as He speaks of that glory in eter-
nity before the foundation of the world. You will see 
Him leading us on step by step and then going back into 
that glory. You cannot listen to this prayer, or read it, 
without starting in glory and without ending in glory, 
and without, in the meantime, having come right down 
to the very depths of the degradation and shame of the 
cross and then to the rising again. It is all here: the great 
plan with regard to us; this great purpose of God with 
respect to certain people whom He has given to his Son 
as the special object of salvation, and all that is to be 
done for them in order to bring them to that ultimate 
consummation. 

 
I know nothing which is more encouraging and 

more exhilarating than that. There is no greater ground 
of security in this world of time than to feel that you are 
a part of the grand plan and purpose of God. None of 
these things are accidental, none of them are fortuitous. 
It does not matter what may happen in the future, noth-
ing can disturb this plan. My friend, if you are a Chris-
tian, do you know that you were the object of God’s in-
terest and concern before the foundation of the world? 
All these things have been worked out in eternity, be-
fore time, so we must always remember that nothing 
can happen in time which will make the slightest differ-
ence. That is the argument which we find so constantly 
in the Scriptures. We must never be tired of quoting 
those great words: “For I am convinced that neither 
death, nor life, nor angels, nor principalities, nor 
things present, nor things to come, nor powers, 39 nor 
height, nor depth, nor any other created thing, will 
be able to separate us from the love of God, which is 
in Christ Jesus our Lord” (Romans 8:38-39 NASB). 
And if you have ever been in any doubt about that, read 
this prayer and see the security as He outlines it here. 

 
And then we come on to look at what he has done 

for us. ‘I have finished the work which You gave me 
to do,’ He says, and as we go on from that we see that 
He has done certain things for us which none other 
could ever do for us and which we can never do for our-
selves. He has been telling His disciples about it in the 
earlier chapters, and here He sums it up. What He has 
done for us is that He has satisfied the law and all its 
demands. It is amazing to me how people can look at 
and preach about Christ, His life and death and never 
mention the law. But unless the law of God is satisfied, 
there is no salvation. The law is opposed to us, it stands 
there and demands a perfect, absolute obedience and it 
threatens us with death if we fail in any one respect. If 

He talks about the glory which He had with the Fa-
ther before the foundation of the world. We are at 
once reminded that we are in the presence of no 
mere man, we are in the presence of the Son of 
God—the God-Man—the One who shared the glory 
of the Father before the foundation of the world, 
from all eternity, and as we go on with our consider-
ation of this prayer we shall be led into some of the 
richest and profoundest doctrines concerning the 
person and the work of our Lord and Savior Jesus 
Christ. 

 
Now I have often emphasized the point that 

there is nothing which is so marvelous about Scrip-
ture as the way in which it varies its presentation of 
the truth. There is a great objective, dogmatic pro-
nouncement of the truth concerning the person and 
work of the Lord Jesus Christ, but sometimes you 
will find that doctrine most perfectly taught in illus-
tration and in practice, in the things which He says 
about Himself, or in the things which He assumes, 
and as we consider this prayer we come face to face 
with this rich doctrine concerning this blessed per-
son. Oh, if we could but lay a firm hold upon it and 
realize again that the Son of God came down into 
this world of time—we are facing here the whole 
mystery and glory of the incarnation, of the virgin 
birth, the humiliation of the Son of God. But the 
astounding thing is that this person who is praying 
to the Father, was equal to the Father. He assumed 
human nature, He came in the flesh, He lived as 
man in the likeness of sinful flesh, and here He is 
himself praying. Indeed, we read elsewhere of Him 
crying out, with strong crying and tears, unto His 
Father. It is a marvelous, wonderful thing to con-
template, that God has come down in the flesh in 
order to rescue and redeem us, and opens His heart 
here to show us His wonderful concern for us, and 
His amazing love with respect to us; and as we go 
on we shall enter into this rich doctrine concerning 
His person. 

 
And in a very specific manner we find here, in 

His approach, the whole reason why He came into 
the world. He tells us that He had a certain task laid 
upon Him, He came to do it, and, still more glori-
ous, He has done it. But as we listen to Him praying, 
we have, if we have never seen it before, an insight 
into his reason for doing it—we begin to see the 
plan of salvation. Now here again is something 
which we modern Christians have ceased to remem-
ber, and what a loss it is to us. Our fathers, in the 
great days of evangelism, used to speak about the 
‘plan of salvation’, ‘the scheme of salvation’.  
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curity and strength in this world. Can you imagine any-
thing that is more comforting than this, that the Lord 
Jesus Christ has prayed for you: ‘Neither pray I for 
these alone, but for them also which shall believe on 
me through their word’? (John 17:20 KJV)  

 
Do you realize that when He was praying this prayer 

the Lord Jesus Christ was praying for you? Now, if we 
are Christians, we all like to have people praying for us. 
There are many people in the Christian life today be-
cause somebody prayed for them, a saintly father or 
mother, perhaps, who prayed throughout the years of 
disappointment, and went on praying. And God heard 
the prayer and they have become Christians. Is there 
anything that gives greater consolation than to know 
that people are praying for you? I know of nothing that 
is a greater encouragement to me, in my work and in my 
ministry, than to know that people are praying for me. 
They are going to God who is the source of all power 
and asking Him to fill me with power. 

 
So, then, if you believe in the prayer of a saintly per-

son, how much more should you believe in the prayer of 
the Son of God for you. Here He lets us know that He 
prayed for us and He goes on praying for us, and, most 
wonderful of all, what He does is to put us into the 
hands of God. He says: “I am no longer in the world; 
and yet they themselves are in the world, and I come 
to You. Holy Father, keep them in Your name, the 
name which You have given Me, that they may be one 
even as We are.” 12 “While I was with them, I was 
keeping them in Your name which You have given 
Me; and I guarded them and not one of them per-
ished but the son of perdition, so that the Scripture 
would be fulfilled.”13 “But now I come to You; and 
these things I speak in the world so that they may 
have My joy made full in themselves” (John 17:11-13 
NASB). 
 

‘Father,’ he says in effect, ‘I hand them back to 
you, you keep them.’ If only we could somehow take 
hold of this wonderful truth, that the Lord Jesus Christ, 
Himself, has put us into the safe keeping of God and 
that we are therefore in God’s safe keeping! Our Lord 
was never tired of expounding this doctrine. In the Ser-
mon on the Mount, for instance, what He keeps on say-
ing, in effect, is, ‘Foolish people, if only you realized 
that God is your Father, if only you realized His con-
cern for you, if only you took to heart the lesson of 
the birds and the flowers! Look at his concern for 
them—how much greater is his concern about you, 
oh you of little faith.’ And here, in his last prayer, he 
hands us over to the Father’s care and says, ‘Father, 
keep them.’ Oh, it is a wonderfully consoling and com-
forting thought, to know that God the Father is looking 

Christ has not fulfilled the law, we are yet in our 
sins, we are undone, we are damned and we are lost; 
but He has finished the work, the books have been 
cleared, the law has been satisfied, there is therefore 
no condemnation to them that are in Christ Jesus. 
Do you know that? Are you rejoicing in it?  

 
Are you ready to take your stand with Toplady 

and say: 
 
The terrors of law and of God 
With me can have nothing to do, 
My Saviour’s obedience and blood 
Hide all my transgressions from view. 
 
What a wonderful thing it is that here, just be-

fore He actually goes to the cross, He anticipates it 
all. He knows what He is going to do, and there is 
no uncertainty about it. He says, ‘I have finished 
the work which You gave me to do.’ It is already 
done, it is complete. We preach, therefore, a com-
pleted salvation. There is nothing left for us to do 
but to receive it; there is nothing that we must add to 
it; there is no good work or any merit that we must 
provide: it is all in Christ and in Christ alone. And 
we have a wonderful view of that as we go through 
this prayer. 

 
The next thing, therefore, is a realization of 

some of the things that are possible for us even in 
this world and life. I would remind you again that 
because of this blessed doctrine we should be rejoic-
ing. All the fruits of the Spirit should be manifest in 
our lives—a joy and peace, longsuffering, gentle-
ness, goodness, meekness, temperance and faith, all 
these things should be present possessions. The 
Christian man, according to this doctrine, is not hop-
ing to be saved, he is not constantly dwelling in 
mysteries, sometimes better, sometimes worse; no, 
he is a man who rejoices in Christ Jesus—listen to 
Paul: ‘Rejoice in the Lord always; again I will 
say, rejoice!’ (Philippians 4:4 NASB). But are we 
rejoicing? Do we realize the possibility of rejoicing? 
If we only grasp what this prayer is saying, and un-
derstand this teaching, we shall be able to smile in 
the face of the world and in the face of hell. He 
means us to be rejoicing, to know this fullness that 
God has provided for us in Him, and, I say, shame 
on us, Christian brothers and sisters, unless we are 
partaking of it, participating in it, and rejoicing in it 
altogether! 

 
Here, in His prayer, the Lord allows us to see 

something of this wonderful possibility, and then, as 
I have already hinted, He shows us the source of se-
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consuming fire. Though our Lord was one with the Fa-
ther, though nothing had ever come between them, 
though He never needed to ask for forgiveness of His 
own sins because He had never sinned, He still ad-
dressed God as holy Father. How often do we forget 
that even our blessed Lord addressed Him as holy Fa-
ther? 

 
Lastly, He addresses Him as ‘righteous Father’—

‘O righteous Father,’ He says in verse 25, ‘O right-
eous Father, although the world has not known You, 
yet I have known You; and these have known that 
You sent Me.’ This is a wonderful thought and when 
He says this, He is referring to the character of God, to 
the faithfulness of God. In other words, our Lord is say-
ing, in effect, ‘I know that what you have promised, you 
will perform. You have made certain promises to me 
concerning these people for whom I have done this 
work, and I know that you will never fail in any one re-
spect with regard to all those promises. You are a right-
eous Father.’ 

 
If we remember nothing else from this study, God 

grant that we should learn just that, that when we pray 
in Jesus Christ’s name, we are praying to our Father. 
Yes, He is the great, almighty, eternal God, but He has 
become our Father in Christ. He is a holy Father, noth-
ing unworthy must be mentioned in his presence; we 
must not present unworthy desires, nor selfish thoughts 
before our holy Father. But, thank God, He is a right-
eous Father, faithful and just, and if we truly confess He 
forgives us all our sins and cleanses us from all unright-
eousness. As you come before Him, conscious of your 
sins and maybe doubtful and hesitant, remember this, 
He is righteous, He has promised forgiveness in Christ. 
Remember His righteousness and remember that every 
promise that He has ever given, He will most certainly 
and most surely fulfil. 

 
Oh, how we should thank God that our Lord offered 

this prayer audibly, and how we should thank God that 
it has been recorded! Let us look into these things. Let 
us meditate upon them. I know of no wealthier place 
than this. Let us enter into it. Let us receive of these 
riches, that we may realize that while we live in this 
world of time there are certain things that are absolutes 
surrounding and encompassing us, and that we are in 
the hands of One who has said, ‘I will never leave thee, 
nor forsake thee’ (Hebrew 13:5). 

 
 

 
 

Continued in next edition... 

upon us, and caring for us, and keeping us at this 
present time. 

 
And finally, we are going to learn from this 

prayer what is our relationship to this world, and our 
business in it. We have not only been saved for our 
own sakes, we have been saved in order that we may 
pass on this good news to others. ‘As You have sent 
me into the world, even so have I also sent 
them’—He was leaving them in the world with a 
message, He was sending them to do something, as 
God had sent him before. 

 
So, there we have hurriedly looked at some of 

the things that stand out on the very surface of this 
prayer. You will find there are certain natural divi-
sions: from verses 1–5 our Lord prays mostly for 
Himself and about Himself; then from verses 6–19 
he prays for the disciples in particular, those who 
are around and about him; and from verses 20–26 
He prays for the church universal at all times and in 
all places. There is the logical division to which I 
have just referred. He starts with adoration and wor-
ship, His prayer for Himself, then prays for the dis-
ciples and then for those who are going to believe 
through the demonstration of the disciples. In other 
words, it is a great prayer that covers the whole of 
the Christian era and the entire course of the Chris-
tian church. Therefore, as we study it, we must ob-
serve it very carefully, and especially the way our 
Lord approaches his Father. 

 
There are certain things about which we should 

always be certain, things about which Christ was 
certain. First: ‘Father,’ He says. He is not in doubt 
about Him. He addresses God as Father six times—
He knows the relationship, He was one with the Fa-
ther from all eternity. God is His Father in the sense 
that He is the Father in the blessed Trinity of Father, 
Son and Holy Ghost. God is also his Father in the 
sense that Jesus has now become man and so is 
looking to God as His Father. Again, God is now 
His Father because He, the Son, is the representative 
of the many brethren whom He has come to save 
and for whom He has come to die. As He is the first 
born of many, many brethren, so God is His Father 
in that sense, in the relationship of the children to 
God their heavenly Father. 

 
But notice that He not only addresses him as 

‘Father’. In verse 11 He addresses Him as ‘Holy 
Father’. How vital it is to remember that—that God 
is holy. He is our Father who is in heaven, so His 
name must be hallowed. We must always approach 
Him with reverence and godly fear for our God is a 
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CORAM DEO 
(Before the face of God) 

 
The New Testament is in the Old concealed; the 
Old Testament is in the New revealed. 
—Augustine 
      
HOSEA: THE TIME OF HIS LIFE 
 
     Hosea was a real man living in a real world. His 
society, culture, and times affected him just as ours 
do us. Sometimes the way we read the Bible ob-
scures the fact of this influence. This is particularly 
true regarding the Old Testament prophets. Too of-
ten, Christians read these books in isolation from the 
historical context in which they were written, even 
though a prophet may have directed attention to that 
context by naming the kings who reigned during his 
ministry. Those regal references should be enough 
to set the stage, but our knowledge of Hebrew histo-
ry is sometimes deficient. And given the order of 
books in the English Bible, even a faithful and sys-
tematic reading of the Bible from cover to cover 
does not especially aid the memory.  
     There is considerable distance between the His-
torical Books and the Prophets, and the beauty and 
blessing of the intervening poetry easily overshadow 
the facts of the past. Nevertheless, it remains an im-
portant step in the interpretation of a particular 
prophet to take the historical clues and factor them 
into his message. Hosea’s opening reference to Uz-
ziah, Jotham, Ahaz, Hezekiah, and Jeroboam may 
not seem to say much, but it actually speaks vol-
umes about the urgent need for his message. This 
historical setting helps us to understand why God 
instructed Hosea to say what he said and to do what 
he did. 
 

Foundational to understanding history properly 
is the recognition that all history is ultimately re-
demptive, converging on Christ. Time is God’s serv-
ant, and it unwaveringly obeys His will. Time is the 
kingdom of God’s providence in which He governs 
all things to His eternally designated end. Be careful 
not to entertain any vague or incorrect conceptions 
about divine providence. I asked a seminary student 
one time to define providence. After the predictable 
student silence, he fumbled the response, “It’s kind 
of like fatalism.” After I labeled him a pagan and 
facetiously threatened to bring out the matches re-
served for those making such unorthodox state-
ments, I emphasized the important difference be-

tween divine providence and the fatalistic notion that 
whatever will be will be. A belief in providence recog-
nizes that God has decreed the end from the beginning 
as well as all the necessary in-between things that con-
tribute to and ultimately accomplish the intended end. It 
operates according to the divine wisdom that knows the 
best possible way to achieve the best possible end. 
Nothing happens by chance; everything happens ac-
cording to God’s wisdom. I’m saying this to emphasize 
that the time and the circumstances of Hosea’s ministry 
were providentially ordered as part of God’s plan un-
failingly heading to the first fullness of time when 
Christ would appear. Nothing in Hosea’s life was acci-
dental; Hosea’s ministry served in the progression of 
God’s redemptive purpose. Therefore, identifying the 
time of his life is important. 
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John did not want them to lose what they had gained.  In 
2 John 8, speaking about this very issue, John en-
courages those to whom he is writing with these words, 
 

2Jn 1:8Look to yourselves, that we do not lose those 
things we worked for, but that we may receive a 
full reward. 
 

So, what John is doing in this letter is countering and 
refuting the false teaching that had found its way into 
the churches.  John is constantly talking about these 
false teachers.  He never leaves that subject, he never 
lets up.  For instance, he says in 1 John 2:26, 
 

1Jn 2:26These things I have written to you concern-
ing those who try to deceive you. 
 

The Greek word for “deceive” is “planao”.  Strong’s says that it 
means to go astray, deceive, err, seduce, wander, and be out of the 
way.  The way that it is used here in 1 John is that of leading some-
one into error, of seducing them by false teaching.  It clearly means 
to mislead someone and to seduce them away from the truth.  1 
John 3:7 says, 

1Jn 3:7Little children, let no one deceive (planao) 
you.  He who practices righteousness is righteous, 
just as He is righteous. 
 

The Amplified and NIV use the words “lead you 
astray”.  In 1 John 4:1, John says, 
 

1Jn 4:1Beloved, do not believe every spirit, but test 
the spirits, whether they are of God; because 
many false prophets have gone out into the world. 
 

John says almost the identical and same thing in 2 John 
7 where he calls these false prophets “deceivers”. 
 

2Jn 1:7For many deceivers (planos) have gone out 
into the world who do not confess Jesus Christ as 
coming in the flesh.  This is a deceiver (planos) 
and an antichrist. 
 

John never lets up in his exposure of these false teach-
ers.  He understands false teachers, he understands the 
impact that false teaching creates in a fellowship.  He 
understands that false teachers deceive people by con-
vincing them that they can be made acceptable to God 
by some means other than the person of Jesus Christ.  It 
is most always a salvation by works of some nature.  He 
convinces people that there are other approaches to God 
and certainly other truths that the individual has not yet 
understood.  People are extremely gullible when it 
comes to these eternal values, and they are always look-
ing for someone who will tell them what they want to 
hear.  So, the false teacher seduces and leads people 

 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

Introduction to 1 John  
Part 07 

 
In our first introductory study we looked at some of 
the general characteristics of 1 John, and then for 
the next five studies we looked at a number of the 
key words associated with 1 John.  We want to con-
tinue our simple introduction as to what comprises 
the basic content of the letter and I want to get back 
up at the 30,000 foot level and look down on 1 John 
so that we can see the overall problem that is facing 
the churches to whom John is writing.  If I can sim-
plify the problem, it was false teachers and their 
false teaching.  The problem that existed for John 
was that the false teaching which had arisen within 
the local churches had created a kind of spiritual 
panic in the young churches, and eventually a 
defection of some from the faith.  As is generally the 
case, the false teaching and heresy that had arisen 
dealt with the person of Jesus Christ and centered 
primarily on false doctrines to discredit and shed 
doubt on His incarnation.  What is crucial to under-
stand is that Christianity stands or falls on the per-
son and the work of Jesus Christ.  If there is not a 
true and genuine Incarnation where the Son of God 
became the God-Man forever, then there is no 
Christianity, Christ is not divine, and our salvation 
is a hoax..  So, hopefully we can gain some level of 
appreciation for what was facing these young 
churches.  They were in a kind of spiritual crises and 
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astray; and he deceives people into following other 
non-biblical teaching.  “Deceive” is a present tense 
verb meaning that false teachers are continually 
teaching false doctrine.  They are always teaching a 
false doctrine and always trying to seduce people. 

False teaching always poses a threat to the church 
because it always leads people away from Christ.  
However, it is critical that believers clearly under-
stand how God steadies us in times of crises, uncer-
tainty, confusion, and difficulty.  God is always 
providing the truth to us.  Our spiritual life rests and 
is founded on the truth of Scripture.  If the Scrip-
tures are false, we have no hope.  The Scriptures are 
filled with God’s great and uncompromising princi-
ples, and when we allow our life to lay hold of those 
truths then we can never really go wrong – never.  
Things may not always work out for us the way that 
we want them to now, but in the end we can be as-
sured that God is sovereign and that all things will 
be made right. 

Now, we want to go through some of the Scriptures 
in 1 John that provide insight into the problem that 
John is both exposing and addressing.  Over the 
years we have repeatedly and consistently taught 
that the Scriptures have much more to say about 
false teachers than true teachers, and 1 John is a 
book that vividly reiterates that truth to us.  What we 
are going to do is look at the verses that describe the 
problems John is addressing, but before we do that it 
is important to understand why this is necessary.  
The easy approach would be for me to just say that 
John is addressing false teachers and false teaching 
in this letter and then do our chapter by chapter 
overview of the book.  However, the problem with 
that approach is that it would minimize the reality of 
false teachers that exist in our religious culture.  The 
number of false teachers that are writing books, put-
ting articles on the Internet, teaching seminars, hold-
ing huge crusades, and exercising an astounding in-
fluence on the Christian culture is almost indescriba-
ble.  In essence what false teaching does is under-
mine the very foundation of biblical faith and bibli-
cal truth.  Then, to make it worse, the rise of tech-
nology has allowed the current generation of false 
teachers to do more damage than the last.  Once 
false teaching becomes embraced by individuals or 
denominations, that false teaching replaces Scripture 
and becomes the bedrock principles of their teach-
ings and movements. 
 
Let me just quote you some of the aberrant teach-
ings that abound today.  These are quotes from very 

well-known false teachers.  I will not mention their 
names. 
 

“God cannot do anything in this earthly realm unless 
we give Him permission.” 
“Keep saying it – I have equality with God – talk 
yourself into it.” 
“Being poor is a sin.” 
“The Jews were not rejecting Jesus as Messiah; it 
was Jesus who was refusing to be the Messiah to the 
Jews.” 
“You create your own world the same way God cre-
ates His.  He speaks and they happen.  You speak 
and they happen.’ 
 

It seems that most modern day Christians have simply 
lost the ability to think biblically.  How any sincere be-
liever could accept any of this nonsense is beyond me, 
but those are quotes from some of the most popular 
false teachers out there.  The current pop culture of reli-
gion is what seems to beckon people like a kind of spir-
itual pied piper.  Unfortunately, many Christians have 
taken the bait and the result is that the New Testament 
model of faith has given way to an increasingly bizarre 
array of false teaching.  If what is being consistently 
taught by someone does not strictly conform to Scrip-
ture, then it is to be rejected.  Scripture is absolute in 
what it declares.  Words have meaning and that meaning 
is God’s way of shaping our lives to be in conformity 
with His will. 
 
At a personal level, I am both amazed and appalled at 
how many modern pastors and church leaders appear to 
doubt that Scripture is a sufficient and adequate diet for 
their churches.  We live in a spiritual culture that seems 
to always want to supplement biblical teaching with en-
tertainment.  They insist that in today’s media-driven, 
visually oriented culture that God’s Word needs to be 
augmented and supplemented by music, drama, come-
dy, skits, satellite churches, and whatever other creative 
and imaginative element they can introduce into the 
church arena.  The reason is to become more appealing 
and cultural so that the church can better relate to peo-
ple’s felt needs.  They unapologetically assert that 
preaching and expository teaching is insufficient and 
unappealing and lacks the ability to grow the church. 
 
Now, that may seem to be a little over the top for an in-
troduction into 1 John, but in reality the proliferation of 
false teachers and false teachings in John’s day was just 
as prevalent and biblically damaging as it is today.  That 
is why it is important that we first see how much John 
talks about and points to these false teachers in this let-
ter.  If you are not personally engaged in a meaningful 
way with the person of Christ, then most of this will be 
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Loving God 
Loving other believers 
Abiding in Christ 
Purifying our lives of worldly lusts 
Knowing God both personally and experientially 
Appreciating eternal life 
Following the Spirit of truth in discerning false 

teachings 
Esteeming Jesus Christ as the true God 

These are the basics, the fundamentals of the faith, 
Christianity 101 – but it was all being lost.  In 2 John 8, 
John encourages his readers to not lose by false teaching 
what they had gained by John’s teaching.  If these 
Christians should have respected and admired anyone, it 
should have been John the Apostle.  So, John takes the 
time in this letter to confront the four major issues that 
the false teachers were impacting.  These four issues 
were constantly undermining the primary issues that 
were just listed.  Sometimes just one subtle deviation 
from the truth or just one primary false teaching can 
completely disrupt and even destroy a fellowship.  In 
the early years of my Christian life I was involved with 
a Calvary Chapel Church in Aiken, but the pastor of that 
church ultimately destroyed the fellowship of the church 
because he did not want anyone to question his 
“authority” as the pastor.  The result was that he lorded 
over the believers and intimidated them.  He had a gold-
en tongue and was very persuasive, but his misunder-
standing of his self-imposed authority completely de-
stroyed the church.  It was just one major false teaching, 
but it was so destructive. 
 
The four major areas that John addresses is as follows: 
 
First, John refutes the false teachers’ attitude toward the 
person of Christ.  This is always the undermining ele-
ment in any false teaching – what the false teachers do 
with Christ.  In many cases such as much of the false 
teaching within the charismatic arena what actually hap-
pens is that the primary teaching seems to almost ignore 
Christ, and deals primarily with how God can help you 
and how God is able to meet all of your needs.  The 
problem with all of that is simply that Christ is ignored 
in the mainline teaching.  If someone did some broad 
research of charismatic doctrine, there is simply a large 
vacuum relative to meaningful doctrines about the per-
son of Christ by their mainline teachers.  It is not that 
they do not believe in Christ, for they surely do.  The 
problem, though, is that any meaningful kind of Christi-
anity cannot sever Christ from its doctrine.  His person 
and His work is the root and foundation of Christianity 
and cannot be subtlety eliminated for other teachings.        
 

fairly boring to you.  However, if you want to guard 
your faith and your faithfulness to the things of God, 
then this overview should be a great encouragement 
to you so that you can become more discerning rela-
tive to false teaching.  Keep in mind that John is 
talking about specific individuals who have been 
teaching false doctrine.  This is not Christian make 
believe for spiritual effect.  This is the reality that 
was ongoing in the churches over which John as-
sumed the major leadership role - most likely the 
seven churches that he mentions in Revelation 2-3.  
Please appreciate that he is not speaking directly to 
these false teachers simply because they have left 
the churches, but he is speaking directly to those 
believers who may possibly be on the verge of 
adopting their false teaching and leaving the true 
fellowship of believers.  Many of the people that 
John is writing to and writing for simply lacked any 
meaningful discernment. 
 
The problem with false teaching is that it always has 
a lingering effect on people.  Too often people are 
drawn to someone’s amiable personality and their 
winsomeness.  Someone like Joyce Meyer quickly 
comes to my mind as someone that fits this picture.  
She is winsome, articulate, likeable, funny, witty, 
intelligent, and charismatic in her personality.  So 
people just like her.  She is a likeable person, and if 
we like someone we are much more prone to accept 
what they have to say – even if it is off balance bib-
lically.  Her documented roots are health and 
wealth, name it and claim it, confess it and possess 
it, and rise and be healed.  Those are her charismatic 
roots.  She studied E.W. Kenyon’s teaching, Ken-
neth Hagin’s, and Oral Roberts – and to this day her 
teaching is rooted in a man-centered theology.  She 
promotes it, sells books, and has great influence on 
those who follow her teachings.  Why?  It is because 
they LIKE her!  Many Christians are merely listen-
ers, but not thinkers, so the more captivating a 
teacher is the more inclined they are to listen to 
them.  Many Christians prefer to be spiritually 
spoon-fed rather than to personally do the research 
needed to be discerning and biblical.  You see, this 
false teaching that John was dealing with was still 
lingering.  Apparently the false teachers were very 
persuasive and their impact on the regions churches 
was very harmful to the overall health of the church-
es.  So John writes this letter to help bring the be-
lievers back to the basics of the Christian life.  Let 
me give you a list of the basics that John is going to 
address in 1 John. 
 

Having fellowship with God who is light 
Confession of sin 
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In this letter of 1 John, the fundamental error dealt 
with the false teachers’ misrepresentation of the In-
carnation.  They were attacking the very deity of 
Christ.  In fact their teaching was so in error that 
John actually refers to them as “antichrists” (1 
John 2:18) and as “false prophets” (1 John 4:1) – 
fairly strong language.  They had severely departed 
from the fundamental apostolic teaching about 
Christ.  2 John 9 seems to state this whole issue the 
best when it says, 
 

2Jn 1:9Whoever transgresses and does not abide 
in the doctrine of Christ does not have God. 
He who abides in the doctrine of Christ has 
both the Father and the Son. 
 

John has no hesitation to make the point that those 
that had those who were not teaching the fundamen-
tal doctrines of Christ were lost.  Their false teach-
ing was clearly an attack on the deity of Christ, and 
the onslaught of their false teaching had created a 
split in the fellowship of believers and a good num-
ber of those in the fellowship had actually left.  The 
issue was not that the false teachers had left, but ra-
ther that they had continued to propagate their false 
teaching to the believers that remained. 
 
So, as we go through 1 John, there will be a number 
of places where it is not immediately clear as to who 
John is talking about – the false teachers or the be-
lievers that remained.  Having said that, it will be 
very critical that we keep everything that is being 
said in its context, and so we will continually be re-
verting back to our understanding of this one issue 
of the false teachers’ attitude towards the person of 
Christ.  The following are some of the verses that 
speak to this issue: 
 
1 John 2:18-19 says, 

1Jn 2:18Little children, it is the last hour; and as 
you have heard that the Antichrist is coming, 
even now many antichrists have come, by 
which we know that it is the last hour. 19They 
went out from us, but they were not of us; for 
if they had been of us, they would have contin-
ued with us; but they went out that they might 
be made manifest, that none of them were of 
us. 
 

There is a very fundamental principle that John is 
addressing here.  It is simply that those teachers who 
abandon godly teaching and doctrine do not have 
Christ.  John is not making any apologies for the 
doctrine that both he and the other apostles have 
clearly taught.  That is one reason why it is vitally 

important for us as a church to stay fully grounded in 
the New Testament scriptures and not deviate from 
them as many have done.  Just think of someone like 
Joseph Smith with the Mormons and the incredible in-
fluence that his false teaching has had on millions of 
people around the world.  His false teaching has literally 
damned people to eternal judgment.   
 
1 John 2:22-23, 

1Jn 2:22Who is a liar but he who denies that Jesus is 
the Christ? He is antichrist who denies the Father 
and the Son. 23Whoever denies the Son does not 
have the Father either; he who acknowledges the 
Son has the Father also. 
 

John is clearly refuting the false teaching that denied the 
deity of Jesus Christ.  Once again, he is clear that these 
people are not saved.  He makes no apologies for his 
assessment of their spiritual condition.  The worst thing 
that we can do both personally and corporately is to be-
come tolerant and accepting of false teaching, but it is a 
common malady within the church. 
 
1 John 4:1-3, 

1Jn 4:1Beloved, do not believe every spirit, but test 
the spirits, whether they are of God; because 
many false prophets have gone out into the world.  
2By this you know the Spirit of God: Every spirit 
that confesses that Jesus Christ has come in the 
flesh is of God, 3and every spirit that does not con-
fess that Jesus Christ has come in the flesh is not 
of God.  And this is the spirit of the Antichrist, 
which you have heard was coming, and is now al-
ready in the world. 
 

This is clearly a reference to the Incarnation and the 
false teaching that surrounded the doctrine of the Incar-
nation. 
 
1 John 4:6, 

1Jn 4:6We are of God. He who knows God hears us; 
he who is not of God does not hear us. By this we 
know the spirit of truth and the spirit of error. 
 

What John is doing in this verse is claiming his apostol-
ic authority.  He is clearly stating that if someone does 
not accept his teaching that what they are teaching is in 
error. 
 
1 John 5:5-6, 

1Jn 5:5Who is he who overcomes the world, but he 
who believes that Jesus is the Son of God?  6This 
is He who came by water and blood--Jesus Christ; 
not only by water, but by water and blood.  And it 
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Thirdly, John refutes the false teachers’ attitude to-
ward sin.  False teaching always leads people into sin.  
It never leads them into godliness – never.  I would put 
it this way: weak teaching produces hard hearts, and 
strong teaching produces soft hearts.  Listen to these 
typical Old Testament verses in Zechariah 7:11-12, 
 

Zec 7:11"But they refused to heed, shrugged their 
shoulders, and stopped their ears so that they 
could not hear. 12 Yes, they made their hearts like 
flint, refusing to hear the law and the words 
which the LORD of hosts had sent by His Spirit 
through the former prophets. Thus great wrath 
came from the LORD of hosts. 
 

This was the norm for the testimony of the Old Testa-
ment prophets.  This was not something unusual, but 
something that was normal.  Keep in mind that in each 
of these verses that John is talking about specific people 
who have done the things that he mentions.  He is not 
just making these things up to make a point.  Rather, he 
is dealing with real life issues that are threatening the 
churches.  So many churches today are outwardly suc-
cessful, but spiritually weak.  The members lack the 
deep convictions that should characterize every commit-
ted follower of Christ, and much too often their lives are 
characterized by open sin and outright disobedience to 
the Word of God.  Many professing Christians are con-
tent to live in open sin and unfortunately the church at 
large seems to be afraid to even address those issues. 
 
1 John 1:6, 

1Jn 1:6If we say that we have fellowship with Him, 
and walk in darkness, we lie and do not practice 
the truth. 
 

Keep in mind as we go through this verse and the next 
several verses that in all likelihood that John is talking 
about these false teachers.  He is saying that the prob-
lem that they have is that they say one thing, but they do 
something else - they “walk in darkness”.  John stated 
this early in his epistle of John when he said this is in 
John 3:19-20, 
 

Jn 3:19And this is the condemnation, that the light 
has come into the world, and men loved darkness 
rather than light, because their deeds were evil. 
20For everyone practicing evil hates the light and 
does not come to the light, lest his deeds should be 
exposed. 
 

Why do men “love darkness”?  Simple.  Their “deeds 
are evil”.  They are not willing come to the light and 
allow God’s word to dictate how they are to live.  They 
prefer sin over righteousness, or doing what is right.  

is the Spirit who bears witness, because the 
Spirit is truth.  
 

1 John 5:10, 
1Jn 5:10He who believes in the Son of God has 
the witness in himself; he who does not believe 
God has made Him a liar, because he has not 
believed the testimony that God has given of 
His Son. 
 

2 John 7, 
2Jn 1:7For many deceivers have gone out into 
the world who do not confess Jesus Christ as 
coming in the flesh. This is a deceiver and an 
antichrist. 
 

Here John calls these false teachers who denied the 
Incarnation as “deceivers” and “antichrists”.  He is 
not apologetic whatsoever about confronting false 
teachers and false teaching. 
 
Secondly, John refutes the false teachers’ attitude 
toward the world.  False teaching always has a way 
of making the church more worldly minded than 
heavenly minded.  Many Christians seem to want 
heaven on earth now, so many of the false teachers 
are more than satisfied to provide that kind of teach-
ing to them.  The problem is that that is a very un-
biblical position.  The health and wealth gospel that 
is so prevalent in our culture is the epitome of this 
kind of false teaching.  It makes God to be some 
kind of cosmic genie that answers to our every 
whim and desire.  So, John refutes this kind of false 
teaching.  The following are some of the verses that 
speak to this issue: 
 
1 John 2:15, 

1Jn 2:15Do not love the world or the things in the 
world. If anyone loves the world, the love of 
the Father is not in him.  16For all that is in the 
world--the lust of the flesh, the lust of the eyes, 
and the pride of life--is not of the Father but is 
of the world. 
 

The only reason that John would be addressing this 
is simply because it was becoming a problem within 
the churches – worldliness.  Would you think that 
trait characterized many churches and denomina-
tions today?  I hope you would. 
 
1 John 4:5, 

1Jn 4:5They are of the world. Therefore they 
speak as of the world, and the world hears 
them. 
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That is the testimony of the much of the church age 
in which we live – the preference of sin over right-
eousness. 
 
1 John 1:8, 

1Jn 1:8If we say that we have no sin, we deceive 
ourselves, and the truth is not in us. 
 

1 John 1:10, 
1Jn 1:10If we say that we have not sinned, we 
make Him a liar, and His word is not in us. 
 

Verses 8 and 10 are what characterized these false 
teachers – they kept saying that they had no sin, and 
what that clearly revealed is that the truth was not in 
them.  They continued to walk in darkness, to live in 
sin, and to ignore the clear teachings of God’s 
Word.  The more that people are willing to ignore 
God’s Word and to justify the sin that they are liv-
ing in or committing, the more evident it is that in 
all likelihood they are not born again.  John simply 
says that God’s Word is not in them, and the truth is 
not in them.  The Word of God is not having an im-
pact on their life – and their life is the testimony of 
that simple fact. 
 
1 John 2:4, 

1Jn 2:4He who says, "I know Him," and does not 
keep His commandments, is a liar, and the 
truth is not in him. 
 

1 John 2:6, 
1Jn 2:6He who says he abides in Him ought him-
self also to walk just as He walked. 
 

1 John 3:3-6, 
1Jn 3:3And everyone who has this hope in Him 
purifies himself, just as He is pure.  4Whoever 
commits sin also commits lawlessness, and sin 
is lawlessness.  5And you know that He was 
manifested to take away our sins, and in Him 
there is no sin.  6Whoever abides in Him does 
not sin.  Whoever sins has neither seen Him 
nor known Him.  
 

1 John 3:7-8, 
1Jn 3:7Little children, let no one deceive you. He 
who practices righteousness is righteous, just 
as He is righteous.  8He who sins is of the devil, 
for the devil has sinned from the beginning. 
For this purpose the Son of God was manifest-
ed, that He might destroy the works of the 
devil. 
 
 

1 John 3:9-10, 
1Jn 3:9Whoever has been born of God does not sin, 
for His seed remains in him; and he cannot sin, 
because he has been born of God.  10In this the 
children of God and the children of the devil are 
manifest: Whoever does not practice righteous-
ness is not of God, nor is he who does not love his 
brother. 
 

1 John 5:18, 
1Jn 5:18We know that whoever is born of God does 
not sin; but he who has been born of God keeps 
himself, and the wicked one does not touch him. 
 

Lastly, John refutes the false teachers’ attitude toward 
believers.  Their false teaching was divisive.  Rather 
than building unity in the body, it was destroying the 
unity of the body.  Some people are never satisfied until 
they have their way, until they say what they want, and 
until they draw others out with them. 
 
1 John 2:9, 

1Jn 2:9He who says he is in the light, and hates his 
brother, is in darkness until now. 
 

1 John 3:10, 
1Jn 3:10In this the children of God and the children 
of the devil are manifest: Whoever does not prac-
tice righteousness is not of God, nor is he who 
does not love his brother. 
 

1 John 3:11-12, 
1Jn 3:11For this is the message that you heard from 
the beginning, that we should love one another,  
12not as Cain who was of the wicked one and mur-
dered his brother. And why did he murder him? 
Because his works were evil and his brother's 
righteous. 
 

1 John 3:14-15, 
1Jn 3:14We know that we have passed from death to 
life, because we love the brethren. He who does 
not love his brother abides in death.  15Whoever 
hates his brother is a murderer, and you know 
that no murderer has eternal life abiding in him. 
 

1 John 3:17-18, 
1Jn 3:17But whoever has this world's goods, and sees 
his brother in need, and shuts up his heart from 
him, how does the love of God abide in him?  
18My little children, let us not love in word or in 
tongue, but in deed and in truth. 
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1 John 4:8, 
1Jn 4:8He who does not love does not know God, 
for God is love. 
 

1 John 4:20-21, 
1Jn 4:20If someone says, "I love God," and hates 
his brother, he is a liar; for he who does not 
love his brother whom he has seen, how can he 
love God whom he has not seen?  21And this 
commandment we have from Him: that he 
who loves God must love his brother also. 
 

Now, let me reiterate that 1 John is a letter written to 
expose false teachers as well as those who have a 
mere profession of faith, but do not truly know 
Christ at all.  As we begin our expositional overview 
of this remarkable letter, please do not forget that I 
have forewarned you that at times it may make you 
very uncomfortable.  Let it do that.  Let it challenge 
you so that you can know for sure that you truly 
have eternal life, and so that you will be able to rec-
ognize false teaching when you hear it. 
 
ENDNOTES: 
1Akin, Exalting, 3. 
2Strong, 1315. 
3Zodhiates, 1165. 
4Practical, Seduce, electronic page. 
5Jones, 16. 
6Life, 6. 
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